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Abstract
As early as tenth century, Abū Bakr al-Rāzī (d. 925), a notable figure in 
Islamic philosophy, claimed that prophethood is entirely superfluous, since 
God imparted the gift of  reason to humankind, and reason is enough to 
guide them. Al-Rāzī’s skeptical view sounds provocative, and thus worthy of  
further study. However, some other philosophers, like al-Farābī, Ibn Sīnā and 
Ibn Maskawaih, acknowledge the necessity of  prophethood for the guidance 
of  human life. Their idea, though formulated in different reasoning from the 
one held by Muslim theologians, indicates their acceptance of  the authority of  
divine revelation. On the other hand, Said Nursi, one of  the greatest Muslim 
reformers in the modern time, maintains that since “divine power does not 
leave the ant without leader, or bees without a queen, it surely would not leave 
mankind without prophet or code of  law.” After all, the order of  the world 
necessitates the existence of  the prophets to preserve its solidity. This article 
will scrutinize more critically Nursi’s idea on the necessity of  divine revelation 
that would enlighten human path to truth, to be compared with some ideas 
held by Muslim philosophers in discussing the relationship between reason 
and revelation, and its corollaries.
[Filsuf  besar dari abad ke-10, Abū Bakr al-Rāzī (w. 925), menyatakan 
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bahwa diutusnya seorang nabi sebenarnya tidak perlu lagi, karena Tuhan 
telah menganugerahkan akal pada manusia yang akan mampu membimbing 
mereka. Pandangan skeptis dari al-Rāzī ini terdengar provokatif  dan perlu 
dieksplorasi lebih lanjut. Namun, beberapa filsuf  seperti al-Farabi, Ibnu Sina, 
dan Ibn Maskawaih mengakui perlunya nabi untuk membimbing manusia. 
Pandangan para filsuf  ini, meski dengan nalar yang berbeda dengan para ahli 
teologi, mengindikasikan penerimaan terhadap otoritas wahyu ketuhanan. Di 
sisi lain, Said Nursi, seorang pemikir-reformis modern, menyatakan bahwa 
karena “kuasa Tuhan tidak pernah membiarkan sekawanan semut tanpa 
pemimpin, atau sekelompok lebah tanpa ratunya, maka pastilah manusia 
juga tidak akan dibiarkan tanpa seorang nabi atau syariat.” Lebih dari 
itu, tata dunia juga memerlukan kehadiran seorang nabi untuk menjaga 
soliditasnya. Tulisan ini akan melihat secara lebih dalam dan kritis mengenai 
pemikiran Said Nursi tentang pentingnya wahyu ketuhanan untuk menerangi 
langkah manusia menemukan kebenaran; kemudian dibandingkan dengan 
pandangan filsuf-filsuf  muslim lainnya dalam membincang keterkaitan nalar 
dan wahyu dengan segala konsekuensinya.]
Keywords:  prophethood,  Said Nursi, miraculousness  of   the Quran, 
al-Rāzī, divine revelation 
A. Introduction
Allah has sent some messengers to humankind as a manifestation 
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In fact, the refutation against the presence of  the prophets has 
happened  since  the  very  beginning of   Islam. The Quran has  clearly 
recorded the standpoints and conducts of  people rejecting the divine 
messages  conveyed  by  the  Prophet.  They  did  it  entirely  either  out 

































Abdullah Yusuf  Ali, The Meaning of  the Holy Qur’ān (Beltsville: Amana Publications, 1997).























the necessity of  prophethood  for  the  guidance of  human  life. Their 









to  be  compared with  some  ideas  held  by  some Muslim  theologians 
and philosophers  in discussing  the necessity of  prophethood  for  the 
3 Aḥmad Musṭāfā al-Marāghī, Tafsīr al-Marāghī, vol. 27 (Beirut: Dār Iḥyā’ al-Turath 
al-‘Arabi, 1985), pp. 154–5.
4  Majid Fakhry, A Short Introduction to Islamic Philosophy, Theology and Mysticism 
(Oxford: Oneworld, 1997), p. 734.
5 Badiuzzaman Said Nursi, The Words, trans. by Sukran Vahide (Istanbul: Sozler 
Publication, 2008), p. 734.
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betterment of  humanity. 
B. Some Skeptical Views on the Necessity of  Prophethood
The explosion of  scientific achievement and technological capacity 




due course endangered human life.6 Thus, the advance of  science and 























in his other work, A History of  Islamic Philosophy, writes:
...  al-Razi,  in  perfect  consonance with  his  rationalistic  premises,  had 
rejected outright the concept of  revelation and the role of  the prophets as 
6  “Communion  and  Stewardship: Human  Persons Created  in  the  Image 
of  God”,  vatican.va,  http://www.vatican.va/roman_curia/congregations/cfaith/
cti_documents/rc_con_cfaith_doc_20040723_communion-stewardship_en.html, 
accessed 28 Apr 2013.
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mediators between God and man. He reasoned that prophecy was either 































7 Majid Fakhry, A History of  Islamic Philosophy (New York: Columbia University 
Press, 1987), p. 104. 




9  Muhammad Abduh, The Theology of  Unity, trans. by Ishaq Musa’ad and Kenneth 
Cragg (London: George Allen & Unwin, 1966), p. 104. 
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In defense of  the necessity of  prophecy, ‘Abduh, first of  all, realizes 
the veracity of  the above allegation. It is indeed for this purpose that he 
discusses men’s need of  prophetic mission as one of  the earnest topics 
































means of  happiness. Mind  is authoritative  for  the knowledge of   this 
faculty and its exercise in its proper field. Mind submits to the doctrines 
and rules of  conduct that religion reveals.12
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throughout history:15





























The  idea of   imaginative  faculty  could be  an outcome of  one’s 

























effort. This  is  unlike  ordinary  people who may  catch  the  notion of  









would  dispute,  or  that  the  superiority  of   revealed  truth  over  human 
wisdom is an instance of  the privileged status of  the prophets, who are 
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philosopher. His  sincere defense of   the  fundamental  tenets of   Islam 
reflects his philosophical reasoning. 










issue, including the ones elaborated in his Words and Flashes. According 
to Nursi, prophethood in mankind is the summary and foundation of  
human perfection and goodness. Otherwise, mankind could not achieve 





















21 Bediuzzaman Said Nursi, The Flashes Collection,  trans.  by  Sukran Vahide 
(Ankara: Ihlas Nur Nesriyat, 2007), p. 185. 




































everything with  knowledge,  disposes  every  affair with wisdom,  and 
22 Bediuzzaman Said Nursi, Signs of  Miraculousness: The Inimitability of  the Quran’s 
Conciseness, trans. by Sukran Vahide (Istanbul: Sozler Publication, 2007), p. 32.
23 Nursi, The Flashes Collection, p. 468.
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and  states. Muhammad’s  appearance  in  the world,  despite  his  being 
illiterate, suddenly and without experience with a religion which has left in 
amazement the learned men and philosophers of  fourteen centuries and 
24 Nursi, The Letters, 19th Letter, 1st Sign, (Ihlas Nur Nesriyat), p. 129.
25  As quoted from Isma‘il ibn Muhammad al-‘Ajluni, Kashf  al-Khafa’, II: 164.





















and the tongue of  the World of  Unseen.27 . 









to Muhammad, though not all verifiable; see Caesar E. Farah, Islam: Beliefs and Observances 
(New York: Barron’s Educational Series, 2000), pp. 155–56; Wael B. Hallaq, A History 
of  Islamic Legal Theories: An Introduction to Sunni Usul al-Fiqh  (Cambridge: Cambridge 
University Press, 1997), p. 235. According to Hallaq, the Shariah is nothing but a way 





27 Bediuzzaman Said Nursi, The Rays, trans. by Sukran Vahide (Istanbul: Sozler 
Publication, 2006), pp. 240-1
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testify either for or against its owner. Still another verse describing the 








of  men  for  the purpose of   rewarding  the  faithful  and punishing  the 
wicked and sinful.28 That means the faithful would be delighted for the 
rewards  guaranteed  to  compensate  their  good deeds  they  undertook 
in  their worldly  life. On the contrary, however,  the wicked should be 
alarmed and thus become aware of  the torment to be encountered on 
that  terrifying  day,  as  a  consequence of   their  disobedience  to God’s 
decree. In accordance with such an idea, Annemarie Schimmel, in her 
work Deciphering the Signs of  God (1994), puts forward “if  individual death 
suffices as a warning,  then the Koranic revelations about  the Day of  





and whole sūras.”30 In Islamic languages, as Schimmel notes further, the 
term qiyāmah, “resurrection” often means something incredibly confused. 





authority. Nursi mentions  that  the  very  personality  of  Muhammad 
28 Hallaq, A History of  Islamic Legal Theories, p. 113.
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explains  that  as  one  of   his  astonishing miracles,  the moon  splitting 




























be a sign of  the coming of  resurrection; see al-Marāghī, Tafsīr al-Marāghī, 18: 76–7; see 
also: “Splitting of  the Moon”, Wikipedia, the Free encyclopedia (2016), https://en.wikipedia.
org/w/index.php?title=Splitting_of_the_moon&oldid=716275789,  accessed  18  Jun 
2013;  “Witnessing  the Moon Splitting Miracle”, WikiIslam  (23 Apr  2014),  http://
wikiislam.net/wiki/Winessing _the_Moon_Splitting_Miracle, accessed 18 Jun 2013. 
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By  the  above  lengthy  quotation,  Nursi  maintains  that  the 
miraculousness of  the Quran is so strong and trustworthy. As a divine 
















compendium of  useful definitions and maxims of  practical value.34 
E. Concluding Remarks
W. Montgomery Watt, in his work Muhammad Prophet and Statesman 
(1974),  ends  his  discussion with  a  critical  inquiry:  ”Was Muhammad 




33 Nursi, The Rays, p. 595. 
34 Farah, Islam: Beliefs, p. 77.













carried  out what  he  regarded  the will  of  God. Millions  of  Muslims 
never doubted that he was genuinely commissioned by Allah to deliver 
His  commandments  to  the whole mankind. However, Muhammad’s 
prophethood has been an object of  suspicion and controversy for a very 
long time. Farah refers, among other things, to a biography of  Muhammad 
written by Prideaux who  regarded  the Prophet’s  life  as  “a mirror  to 
unbelievers, atheists, deists, and libertines.” On the contrary, as Farah 
goes further, in Vie de Mahomet written by the Count de Boulainvilliers, 
Muhammad was portrayed  “as  a wise  and  enlightened  lawgiver, who 
sought to establish a reasonable religion in place of  the dubious dogmas 
of   Judaism  and Christianity.” Farah  also  refers  to  another  idea  held 














35  Montgomery Watt, Muhammad: Prophet and Statesman  (Oxford: Oxford 
University Press, 1974), p. 204.
36 Ibid., pp. 75–6.
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as an impostor or incarnation of  falsehood? Of  course, we are sure, that 
would be definitely inconceivable. 
Finally,  as Nursi  has  discussed  extensively  in  his  voluminous 
work, Risale-i Nur,  it  is  clear  that  humankind needs  the  presence  of  




observing  his  principal  guidance. Nursi  suggests  that  prophethood 















day in the tashahhud with millions of  tongues the World of  Islam declares 
‘Peace be upon you, O Prophet and may God’s mercy and blessings be 
upon you.”
37 Nursi, The Flashes Collection, p. 174.
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